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Text 
The LORD said to Moses, 2 "Command the Israelites to send away from the camp anyone who has an 

infectious skin disease or a discharge of any kind, or who is ceremonially unclean because of a dead body. 

3 Send away male and female alike; send them outside the camp so they will not defile their camp, where I 

dwell among them." 4 The Israelites did this; they sent them outside the camp. They did just as the LORD 

had instructed Moses. 5 The LORD said to Moses, 6 "Say to the Israelites: 'When a man or woman wrongs 

another in any way and so is unfaithful to the LORD, that person is guilty 7 and must confess the sin he has 

committed. He must make full restitution for his wrong, add one fifth to it and give it all to the person he 

has wronged. 8 But if that person has no close relative to whom restitution can be made for the wrong, the 

restitution belongs to the LORD and must be given to the priest, along with the ram with which atonement 

is made for him. 9 All the sacred contributions the Israelites bring to a priest will belong to him. 10 Each 

man's sacred gifts are his own, but what he gives to the priest will belong to the priest.'" 11 Then the LORD 

said to Moses, 12 "Speak to the Israelites and say to them: 'If a man's wife goes astray and is unfaithful to 

him 13 by sleeping with another man, and this is hidden from her husband and her impurity is undetected 

(since there is no witness against her and she has not been caught in the act), 14 and if feelings of jealousy 

come over her husband and he suspects his wife and she is impure-- or if he is jealous and suspects her 

even though she is not impure-- 15 then he is to take his wife to the priest. He must also take an offering of 

a tenth of an ephah of barley flour on her behalf. He must not pour oil on it or put incense on it, because it 

is a grain offering for jealousy, a reminder offering to draw attention to guilt. 16 "'The priest shall bring 

her and have her stand before the LORD. 17 Then he shall take some holy water in a clay jar and put some 

dust from the tabernacle floor into the water. 18 After the priest has had the woman stand before the 

LORD, he shall loosen her hair and place in her hands the reminder offering, the grain offering for 

jealousy, while he himself holds the bitter water that brings a curse. 19 Then the priest shall put the woman 

under oath and say to her, "If no other man has slept with you and you have not gone astray and become 

impure while married to your husband, may this bitter water that brings a curse not harm you. 20 But if 

you have gone astray while married to your husband and you have defiled yourself by sleeping with a man 

other than your husband"-- 21 here the priest is to put the woman under this curse of the oath-- "may the 

LORD cause your people to curse and denounce you when he causes your thigh to waste away and your 

abdomen to swell. 22 May this water that brings a curse enter your body so that your abdomen swells and 

your thigh wastes away." "'Then the woman is to say, "Amen. So be it." 23 "'The priest is to write these 

curses on a scroll and then wash them off into the bitter water. 24 He shall have the woman drink the bitter 

water that brings a curse, and this water will enter her and cause bitter suffering. 25 The priest is to take 

from her hands the grain offering for jealousy, wave it before the LORD and bring it to the altar. 26 The 

priest is then to take a handful of the grain offering as a memorial offering and burn it on the altar; after 

that, he is to have the woman drink the water. 27 If she has defiled herself and been unfaithful to her 

husband, then when she is made to drink the water that brings a curse, it will go into her and cause bitter 

suffering; her abdomen will swell and her thigh waste away, and she will become accursed among her 

people. 28 If, however, the woman has not defiled herself and is free from impurity, she will be cleared of 

guilt and will be able to have children. 29 "'This, then, is the law of jealousy when a woman goes astray 

and defiles herself while married to her husband, 30 or when feelings of jealousy come over a man because 
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he suspects his wife. The priest is to have her stand before the LORD and is to apply this entire law to her. 

31 The husband will be innocent of any wrongdoing, but the woman will bear the consequences of her sin.'" 

 

Introduction 
Good morning!  If you’ve been with us the last month or so you know Nathan has 

been preaching through Numbers. He’s out in Washington this weekend to perform 

Daniel and Sarah’s wedding, but he’ll be back next week to talk about the Nazirite vow. 

But this week we’re going to look at Numbers chapter 5. 

The first chapter of numbers is a census, all of the men who can fight in the army 

are counted, then in chapter two they are arranged by their tribes, ready to head east with 

the tabernacle in the center. Chapters three and four are about the arrangement of the tribe 

of Levi around the tabernacle, and the jobs that each of the clans of Levi have to do when 

transporting the tabernacle. So this is a war camp getting ready to move out, strongest 

fighting force is at its front.  In the middle, the most protected place, is the tabernacle 

with a special group of people, a Holy Preisthood, set apart to care for it. And now we 

come to chapter 5, which…is…very….straight forward. I remember a few years ago 

someone mentioning this passage in passing, and I thought, “That has to be the strangest 

thing in the Bible. Well I’ll just wait till we come to Numbers and Nathan explains it…”   

So there are definitely some things in this passage that seem a little….odd. But 

there’s also some really cool stuff in here. I’m not going to pretend I can explain 

everything to you, but this is God’s inspired word, and as the Holy Spirit has assured us 

through the Apostle Paul this is God breathed, and therefore useful to us.  The one big 

thing we’re going to see is that God cares about hidden sins. Let’s pray. 

 

Prayer… 
 

Chapter Overview 

This chapter contains three sections, each of which starts with the phrase which 

Nathan has been pointing out through Numbers, “The Lord said to Moses…” However 

the pattern that we’ve been seeing up to this point – “The Lord spoke to Moses,” then a 

list of instructions, and then a phrase along the lines of “As the Lord commanded Moses, 

so the people did” – changes here. If you look at verse 4, the end of the first section you 

see this statement, “The Israelites did this; they sent them outside the camp. They did just 

as the Lord had instructed Moses”, But at the end of the 2
nd

 and 3
rd

 sections you don’t 

have these elements. This is because the 2
nd

 and 3
rd

 sections aren’t one time orders, they 

are practices that pertain to more than just this point in time. 

So we have a command to purify the camp, and then we have two instructions 

about how to go about purifying the camp from some specific things. At first glance these 

instructions may seem disjointed from each other, but with a closer look you can see that 

both of them are dealing with hidden sins. In the middle of their preparation for war, as 

the Israelites are being instructed to enter a time when purity laws are heightened, they 

are given additional instructions for handling situations that weren’t completely clear 

earlier. The Israelites have already been told how to make restitution towards someone 

they have defrauded, but they have not been told what to do if that person has died. 

They’ve already been told what to do if adulterers are caught – both parties are required 

to be put to death. But they haven’t been told what to do if a man is suspicious that his 

wife has had an affair, but there are not witnesses. 
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Purification Of The Camp 

So this first section, verses 1-4, opens with this familiar marker, “The Lord said to 

Moses.” And then it goes on to tell them to put outside the camp anyone who is unclean 

because of skin diseases, bodily discharges, or contact with the dead. Each of these three 

topics are discussed in detail in Leviticus but Leviticus doesn’t require everyone in these 

categories to be put outside the camp. Leviticus 13 and 14 discuss what constitutes an 

infectious skin disease and states that those people which have an ongoing leprous 

condition are required to live outside the camp. For people who have had bodily 

discharges, Leviticus chapter 15 gives requirements for how long people are unclean and 

how they are to be made clean again. However, Leviticus only requires that these people 

are kept from participating in the tabernacle ceremonies. Finally, Leviticus 22 requires 

that priests not be made unclean through contact with the dead. So in addition to the 

requirement for people with skin diseases to be put outside the camp, the ceremonial laws 

surrounding the tabernacle are expanded to the entire camp, requiring that anyone who 

has been made unclean from a bodily discharge is sent outside the camp, and 

requirements for priests are extended to the entire nation. And here in verse 3 the Lord 

says this is so that the Israelites will not defile the camp, “where I dwell among them.” 

This language of outside the camp is referring to extreme separation from 

community. The Israelites, who are unclean, are separated from their loved ones because 

of things beyond their control. If someone dies next to you, you are unclean and must 

leave the camp. If you contract an infectious skin disease, not something many people 

choose to do, you are unclean and must leave the camp. And the reason we’re given in 

verse 3 isn’t so that no one else catches the infectious skin disease or in case the person 

died of something contagious and you might have it. The reason we’re given is so that the 

camp does not become defiled, in the midst of which God dwells. And what’s more, there 

is no way you can make yourself clean. There are sacrifices involved and ceremonial 

washings, but these are all based on God’s grace, and in order for them to be 

accomplished, the thing that makes you unclean has to be removed. If you have an 

infectious skin disease, or an ongoing bodily discharge, there is no way for you to 

become clean. No amount of ceremonial washings can make you clean. Something 

outside of your power has to happen in order for you to be brought back into the camp. 

This is a very clear picture of indwelling sin. In each of us, since birth there has 

been a deep wrongness within us, a rebellion against God that makes us unclean. No 

amount of good deeds or sacrificial works can purify us because this wrongness remains 

within, corrupting any good deed we do to be ultimately selfish. Isaiah 64:6 says that our 

righteous acts are like filthy rags before God. Unless something happens beyond our 

control to cure us of this defilement, we will be eternally separated from God. But there’s 

good news, because something has happened to cure us. Hebrews chapter 13 says, “Jesus 

also suffered outside the city gate to make the people holy through his own blood”. Holy, 

not just clean. He doesn’t just take away what defiled us, making us clean, returning us to 

where we were to begin with, but he sets us apart for service to God, that’s what holy 

means. “Jesus also suffered outside the city gate to make the people holy through his own 

blood. Let us, then, go to him outside the camp.” 

 

Restoration For Sins Against Those Who Died 
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The next section of the text is concerned with the guilt offerings that were 

instituted back in Leviticus chapter 6, which provides instruction on how a man should 

go about seeking atonement for defrauding his neighbor. Whether this is swearing falsely, 

or finding someone else’s lost property and lying about it. When someone does this and 

feels convicted of his guilt he is to take a monetary amount equal to that which has been 

stolen, plus one fifth and pay it back to the one he has wronged. Then he is to take a ram 

and present this to the priest as a guilt offering. Verses 5-8 give a very brief summary of 

this, which isn’t surprising because its original audience would have been observing these 

laws, they know what they look like. 

This passage is addressing the special case where someone has defrauded his 

neighbor and the defrauded person has died, and there is no close relative that can be 

repaid. So we might naturally think that although it was wrong to take this person’s cow 

that strayed on to my property and then lie to him about where this cow come from, I 

don’t need to do anything about that now because he’s dead, and he didn’t have any close 

family members. But that’s not the case. You see, it says “when a man or woman wrongs 

another in any way, and so is unfaithful to the Lord…that person is guilty.” In this 

situation the value of the stolen goods, along with one fifth of its value was to be given to 

the priest as payment to the Lord, who the sin was ultimately commit against. 

 The guilt offering isn’t concerned with the outcome of a trial, so this isn’t an 

instruction on how to resolve a dispute between two people over who owns something. 

This is talking about secret sin. The person that would be making the guilt offering is 

someone who has deceived his or her neighbor, and he’s gotten away with it. But these 

things are not hidden from the Lord, and this person is still guilty. The sins you commit 

against other humans matter. Even if it was done in secret and no one will ever know 

about it, they matter. Even if everyone affected by your sin has died, that sin matters. 

Sinning against another person is sin against the Lord, and he will not acquit the guilty. 

According to this passage, if you’ve wronged someone you need to go to that 

person and confess it. Even if they don’t know about it. And it’s not enough to just be 

like, “Hey I did this, my bad”. You need to be willing to make restitution. You need to be 

wanting to make it right. In Matthew Jesus says that when you come to bring a sacrifice 

to the Lord and you remember that someone has something against you, you need to go 

and be reconciled to them before you bring this sacrifice. Now, there are situations where 

confessing sin can cause more hurt. If you see someone and you think their shirt looks 

bad, and you spend a lot of time sitting their thinking about how bad their shirt looks, and 

how it doesn’t go with their pants, and they have no fashion since. You probably don’t 

need to go and apologize to that person for thinking badly about them. There are places 

where it is appropriate to repent in private before God, or maybe you need to confess this 

to a close friend who can pray for you as well.  

But if we’re really going to live in close community with people there will be real, 

serious things that have to be confessed and repented of. Which means we will also have 

to be willing to forgive real wrongs.  

 

The Accused Woman 

 And now we come to the third section of this chapter, which some people might 

say they find this passage to be, just a little bit strange. Most of you are probably 

thinking, “Is this a method to brew magic potions? Are we in professor Snaps class 
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now?” or perhaps you think this sounds more along the lines of witch hunts. Which might 

go along the lines of piling rocks up on top of someone until they confess to witch craft, 

or get crushed by the rocks. Or perhaps what you’re thinking is more along the lines of, 

“Yip, here’s this backwards, chauvinistic, ancient text talking about how men can make 

their wives go through awful stuff just because they think they might have done 

something wrong.”  Those are all valid questions. This section seems pretty strange to the 

typical 21
st
 century reader, and we’re going to talk about each of these questions, but 

before we can do that well we need to see what this test is actually saying. So put those 

questions aside, we’ll get to them. 

 First of all, the overall structure is as follows. The passage opens with, “Then the 

Lord said to Moses,” and then it immediately goes into describing the situation, when is 

this ritual to be performed (vv. 11-14). Then there is a preparation of the ritual to be 

carried out (vv. 15-18). The oath is spoken over the suspected woman, and she confirms 

it (vv. 19-23). Then the ritual is carried out (vv. 24-28). And finally a summary of when 

this ritual is to be performed (vv. 29-31). So we have a structure of: Situation or law is 

defined, preparation for the ritual, the oath administered, ritual performed, and then the 

case for using this law is summarized. So right in the middle we have the administration 

of the oath, this is a literary device intended to draw attention to this middle point.
1
 

There’s one other thing going on here that I need to point out or you may get lost 

as you follow along with me. This section will often have a main action followed by a 

coordinate action, which is then followed by a repeat of the main action with more 

details. So in vv. 16-17 it says that the priest places the woman before the Lord, then he 

prepares the mixture, and then we’re told more details about how he places her before the 

Lord.
2
 

 (1) So when should this law be used? Verse 11 – “Then the Lord said to Moses, 

‘Speak to the Israelites and say to them: “If a man’s wife goes astray and is unfaithful to 

him by sleeping with another man, and this is hidden from her husband and her impurity 

is undetected (since there is no witness against her and she has not been caught in the 

act)…”’” This is again talking about undetected sin: This is hidden from her husband, her 

impurity is undetected, there is no witness against her. But the view point is different. 

This section is not a sacrifice where someone who knows he or she is guilty may make 

atonement for his or her guilt, this situation has the husband suspecting his wife, without 

proof.  Maybe she is guilty, and maybe she is innocent. The commonality between these 

two situations is the husband’s suspicion. 

Leviticus 20 talks about what to do when people are caught in adultery, both 

parties are to be executed. Marital unfaithfulness is a serious offense. “Thou shall not 

commit adultery” is one of the Ten Commandments. Again we see there is a general way 

to handle things already in place and now the Israelites are being given directions how to 

handle certain cases that aren’t clearly covered under the existing law. So this law is to be 

used when a man suspects his wife of unfaithfulness even though she was not caught in 

the act. 

 (2) In the preparation of the ritual the husband brings his wife and an offering of a 

tenth of an ephah of barley flour with no oil or incense on it. That’s about two liters so 

you can think of a bottle of pop you would buy from Jewel. It says this is a reminder 

offering to draw attention to guilt. This is similar to the sin offering found in Leviticus 

chapter 4. That was an offering to cover unintentional sins. A poor man could bring 1/10 
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of an ephah of fine four, not barley. There is also a similar offering in Leviticus chapter 2, 

a grain offering of first fruits, sometimes that would be barley, but this sacrifice required 

there to be oil and frankincense on it. So although this has similarities to previous 

offerings, this is not a sin offering and it’s not a grain offering; this is something 

different.  

Now the priest in preparation of the ritual brings the accused woman into the 

tabernacle, and sets her before the Lord. This is very dangerous for her if she is unclean. 

She unbinds her hair, which is a sign of uncleanliness. Leviticus gives requirements for 

those people who are unclean to unbind their hair. The Priest also puts the grain offering 

into the woman’s hands. So she stands before the Lord, hair unbound holding two liters 

of ground barley. The priest gets a clay jar (so this is not one of the golden vessels used in 

the tabernacle) and puts in it Holy Water and dust from the tabernacle floor. Holy means 

that is set apart for the Lord, so Holy Water here would mean water that has been set 

apart for use in the tabernacle. Most likely this comes from the cistern sitting inside of the 

tabernacle, a little ways from the Holy Place. Dust from the tabernacle floor, that’s pretty 

self-explanatory. The accused woman would be standing inside the tabernacle, which is a 

dangerous place for her to be if she is unclean, holding a tenth of an ephah of barley 

flour, hair unbound, about to come in intimate physical contact with a cup of holy water 

and dust from the tabernacle floor, dangerous things for her to be touching if she is 

unclean. 

 (3) Now we move into the middle part where the oath is administered. The priest 

says to the accused, “If no other man has slept with you and you have not gone astray and 

become impure while married to your husband, may this bitter water that brings a curse 

not harm you. But if you have defiled yourself by sleeping with a man other than your 

husband may the Lord cause your people to curse and denounce you when he causes your 

thigh to waste away and your abdomen to swell. May this water that brings a curse enter 

your body so that your abdomen swells and your thigh wastes away.” Then the woman 

says, “Amen, I agree.” Then the priest writes down the curse on a scroll and washes the 

ink off into the Holy Water. So now we have a cup of bitterness containing ink, dirt, and 

holy water. 

 (2A) Then the priest takes the barley flour from the woman and waves it before 

the Lord, takes it to the altar, and burns a handful of it on the altar. Then the woman 

drinks the inky, dirty, bitter water. Then if she is guilty she will experience bitter agony. 

The same words are repeated from the curse, her abdomen will swell and her thigh waste 

away. She will become accursed among her people. But if she is innocent she will be 

cleared of guilt and will be able to have children. 

Alright, let’s pause here, “Your abdomen swells and your thigh wastes away.” 

What does that mean??? This word “abdomen” as the NIV translates it, elsewhere it’s 

often translated as “belly,” which is a more literal translation. The NIV uses the word 

abdomen because the Hebrew word “belly” can be used to refer to any internal organ. 

Most scholars agree that in this passage it’s most likely referring to the womb. The Bible 

often uses the word thigh to refer to the male sex organ, which leads people to speculate 

that the curse affects the woman’s reproductive organs in some way. One possible 

explanation is that the woman experiences a false pregnancy, experiences symptoms like 

a swollen belly even though she isn’t actually pregnant. The medical term for this is 

Pseudocyesis.
3
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However the curse physically manifests itself really isn’t all that important, 

because what we can be sure of is that it does include barrenness. Look at verse 28 – “If, 

however, the woman has not defiled herself and is free from impurity she will be cleared 

of guilt and will be able to have children.” Whatever it is that happens to the guilty 

woman’s body causes barrenness, because ability to bear children is the opposite. 

Barrenness was considered a very awful thing in this culture, a baron woman 

would be looked down upon by her peers, it was a very shaming thing. So this is very 

likely what is meant in by the part of the oath, “The Lord make you a curse and an oath 

among your people”. There are many reasons for barrenness and the bible does not look 

favorably on people who mistreat women because of their barrenness, but this aspect of 

the Israelites culture was not without reason. God promised the Israelites forefather, 

Abraham, that he would grow his offspring to be a mighty nation, through which all 

nations would be blessed. So in a very real way barrenness left the Israelite women 

unable to participate in the Abrahamic covenant.  

 (1A) Finally, we have a recap of when this should be done – a suspicious 

husband; and a final note that in doing this the husband is free of guilt, and the woman 

will bear the guilt that is due her. But there is another important thing here. Nothing in 

this passage says that the curse is enacted immediately upon the water being drunk. This 

ritual doesn’t end with a verdict declared to everyone. If a woman could be judicially 

proved guilty by this procedure it seems execution would be required.  Under the Mosaic 

law there is no sacrifice for adultery. Why would she be allowed to go with only a far 

lesser punishment of barrenness? This ritual gives a suspicious man who is unable to 

resolve in his mind what to do about his wife, who he thinks has been unfaithful to him 

but he just can’t settle it... it gives him a way to turn this issue over to God. 

 God cares about sin. He can’t dwell among it. Secret sins matter. Even if no one 

else knows about it, God still sees it. But that doesn’t mean that you’re going to know 

how He deals with it. This is certainly less than ideal, but you may find yourself in a 

situation where you think someone close to you is sinning, but you can’t prove it. You 

confront them about it, and they tell you it’s not happening. But maybe this is the kind of 

sin, like adultery or an addiction, where there is a breach of trust involved, and so you 

don’t know if you can trust them anymore. Well, if there’s no way to resolve this issue 

you have to turn it over to God, who knows if they are guilty and trust him to deal with 

the situation as it needs to be dealt with. 

 Alright, is this a magic potion being brewed here? There’s nothing magical about 

anything being mixed together. There are no precautions for mishandling the water. The 

passage doesn’t treat the water as gaining any power unto itself. That’s what the sacrifice 

of remembrance is about, to remind us and the Israelites that apart from God all that’s 

happening here is that a woman with messy hair is drinking dirty water. Even the 

structure of the passage puts the emphasis on the oath. And when you stop and think 

about it there isn’t anything more fantastic about drinking dust and water, than there is 

about burning animals for the remission of sins. We know that this isn’t ultimately what 

cleared the Israelites of their sins because Hebrews 10:3 and 4 says, “But those sacrifices 

are an annual reminder of sins. It is impossible for the blood of bulls and goats to take 

away sins.” This ritual in itself isn’t doing anything, but God is acting through the ritual 

to give a reminder of the importance of what is going on here. And this ritual contains 
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something a little like a grain offering and a little like a sin offering to remind the 

participants that this is God that’s acting. 

  This passage does sound a lot like other practices from this time period, usually 

referred to by scholars as a trial by ordeal. Most recent examples of this would be the 

witch trials. People who had given their souls to the devil were thought to float in water 

so they would throw the accused in the water to see if they would float. It’s common to 

portray these as if there was no hope for survival as either the accused would be able to 

stay afloat and must therefore be executed, or drown. This is depicted this way often in 

our culture – the famous scene from Monty Python and The Holy Grail as well as the 

Newbery Medal winning book The Witch of Blackbird Pond. Most likely these portrayals 

are exaggerated as they could easily attach a rope to the accused and pull them back up 

before they drowned. 

But there are other practices found from the same time period as Numbers. There 

are several texts that refer to a woman who has been accused of adultery being thrown 

into the river, sometimes with a milestone tied around her neck, and if she miraculously 

survived then she’s innocent. Other practices involved an accused man or woman 

plunging his hand into boiling water, and if he or she removes the hand unscathed, they 

are innocent. All of these are examples of a guilty until proven innocent condition, 

whereas this passage requires God to act in order for there to be a curse carried out. 

This also protects the women involved, ensuring that they aren’t subject to crowd 

justice or a vengeful husband seeking retribution without proof. No the priest gets 

involved and the husband is given a means to place her before the Lord, who actually 

knows if she is guilty or not. So you see even though this text speaks of a woman as 

being under her husband’s authority it doesn’t give him the right to discard her because 

he suspects she has been unfaithful to him. 

 

Conclusion 

God cares about hidden sins. He cares about hidden sins between his people, and 

he cares about hidden sins between spouses. We should not make light of that or gloss 

over it. Confession and restoration are very important, especially within a church 

community and a marriage. But there is another way that the Bible talks about 

unfaithfulness. Israel is referred to as the Bride of the Lord, and later in the New 

Testament the Church is referred to as the Bride of Christ. So that inborn defilement all 

people have within themselves that causes them to seek other pleasures outside of God 

and that each person joins with in willing rebellion is really adultery.  It’s unfaithfulness 

to your Creator, who is deserving of your full and utmost attention, your absolute 

obedience and devotion, and to make matters even worse, this God is the one whom we 

were intended to delight in, the one in whom maximum enjoyment is found. 

So what we should think of when we read this passage is ourselves. You are the 

accused woman, and you stand there in silence, ushered into a place where you should 

not go in your defilement. Your hair falls around you, unbound – a symbol of how you 

have sought enjoyment apart from God, of how you have worshiped money, or sex, or 

self. You hold in your hands ground barley, to remind you that this is no mere ritual but 

that God, the God who know tour sin, has promised to act through it. The priest holds a 

cup in his hand with Holy Water, something you know you should not come in contact 

with in your state of defilement, and he puts dust from the floor that you stand on into the 
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water. He speaks the words over you, if you are guilty you are to be forever cut off from 

the covenant people you live amongst; if you are guilty you are to be forever cut off from 

God, the only true source of joy. And when he is finished you hear the words coming 

from your mouth, “So be it,” and you know that you have spoken your own demise. You 

stand before the God that can kill you, moments from being cut off. And you deserve it. 

After washing the ink off into the cup he pushes it towards your lips. You have no choice 

but to drink it down…down to its dregs. The water enters you, bringing with it the curse, 

for you are unclean. Is there any who is not? 

But if you are in Christ. If you’ve gone to him outside the camp, the water does 

not find you unclean it finds you Holy…Though that isn’t quite right. Because if you are 

in Christ, the cup is empty. Because Christ has already drained it to its dregs, on the 

cross, outside the camp, where he bore the full wrath of God. For as it is written, “We all 

like sheep have gone astray, each of us to his own way; and the Lord has laid on him the 

iniquity of us all. He was oppressed and afflicted, yet he did not open his mouth; he was 

led like a lamb to the slaughter, and as a sheep before her shearers is silent, so he did not 

open his mouth. By oppression and judgment he was taken away. And who can speak of 

his descendants? For he was cut off from the land of the living; for the transgression of 

my people he was stricken. He was assigned a grave with the wicked, and with the rich in 

his death, though he had done no violence, nor was any deceit in his mouth. Yet it was 

the Lord’s will to crush him and cause him to suffer, and though the Lord makes his life a 

guilt offering, he will see his offspring and prolong his days, and the will of the Lord will 

prosper in his hand. After the suffering of his soul he will see the light of life and be 

satisfied; by his knowledge my righteous servant will justify many, and he will bear their 

iniquities. Therefore I will give him a portion among the great, and he will divide the 

spoils with the strong, because he poured out his life unto death, and was numbered with 

the transgressors For he bore the sin of many and made intercession for the transgressors. 

Sing! O barren woman, you who never bore a child; BURST into song, SHOUT for 

joy you who were never in labor, because more are the children of the desolate 

woman than of her who has a husband.” [Isiah 53:6-54:1] 
 

 

 

 

 

 

 

 

 

 

 

This sermon was addressed originally to the people at Immanuel Baptist Church, Chicago, Illinois, by 

Pastoral Apprentice Mike Erington on Sunday morning, June 8, 2014.  It is not meant to be a polished 

essay, but was written to be delivered orally.  The mission of Immanuel is to be a multiplying community 

that enjoys and proclaims the Good News of Christ in the great city of Chicago. 
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