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Text 
Early in the morning, all the chief priests and the elders of the people came to the decision to put Jesus to 
death. 2 They bound him, led him away and handed him over to Pilate, the governor. 3 When Judas, who 
had betrayed him, saw that Jesus was condemned, he was seized with remorse and returned the thirty silver 
coins to the chief priests and the elders. 4 "I have sinned," he said, "for I have betrayed innocent blood." 
"What is that to us?" they replied. "That's your responsibility." 5 So Judas threw the money into the temple 
and left. Then he went away and hanged himself. 6 The chief priests picked up the coins and said, "It is 
against the law to put this into the treasury, since it is blood money." 7 So they decided to use the money to 
buy the potter's field as a burial place for foreigners. 8 That is why it has been called the Field of Blood to 
this day. 9 Then what was spoken by Jeremiah the prophet was fulfilled: "They took the thirty silver coins, 
the price set on him by the people of Israel, 10 and they used them to buy the potter's field, as the Lord 
commanded me." 11 Meanwhile Jesus stood before the governor, and the governor asked him, "Are you the 
king of the Jews?" "Yes, it is as you say," Jesus replied. 12 When he was accused by the chief priests and 
the elders, he gave no answer. 13 Then Pilate asked him, "Don't you hear the testimony they are bringing 
against you?" 14 But Jesus made no reply, not even to a single charge-- to the great amazement of the 
governor. 15 Now it was the governor's custom at the Feast to release a prisoner chosen by the crowd. 16 
At that time they had a notorious prisoner, called Barabbas. 17 So when the crowd had gathered, Pilate 
asked them, "Which one do you want me to release to you: Barabbas, or Jesus who is called Christ?" 18 
For he knew it was out of envy that they had handed Jesus over to him. 19 While Pilate was sitting on the 
judge's seat, his wife sent him this message: "Don't have anything to do with that innocent man, for I have 
suffered a great deal today in a dream because of him." 20 But the chief priests and the elders persuaded 
the crowd to ask for Barabbas and to have Jesus executed. 21 "Which of the two do you want me to release 
to you?" asked the governor. "Barabbas," they answered. 22 "What shall I do, then, with Jesus who is 
called Christ?" Pilate asked. They all answered, "Crucify him!" 23 "Why? What crime has he committed?" 
asked Pilate. But they shouted all the louder, "Crucify him!" 24 When Pilate saw that he was getting 
nowhere, but that instead an uproar was starting, he took water and washed his hands in front of the 
crowd. "I am innocent of this man's blood," he said. "It is your responsibility!" 25 All the people answered, 
"Let his blood be on us and on our children!" 26 Then he released Barabbas to them. But he had Jesus 
flogged, and handed him over to be crucified. 

 
Introduction 
 I’ve watched Toy Story several times recently and one line in particular has stood 
out to me.  It’s towards the end when Buzz and Woody are trying to get onto the moving 
moving truck.  Andy’s toys think that Woody has killed Buzz out of jealousy and when 
Woody appears at the truck they all throw him overboard.  But then they discover that 
Woody was actually telling the truth and that he was trying to rescue Buzz.  And at this 
point the insecure dinosaur named Rex (whose voice is the voice of the short annoying, 
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Sicilian guy from Princess Bride) realizes what he had done and he says, “Great!  Now I 
have guilt!” 
 What is this thing called guilt?  Why is it even in our vocabulary?  We all have 
some kind of experience with the feelings of guilt.  Where do they come from?  The 
modern, scientific explanation is that feelings of guilt are mechanisms that can teach us to 
learn from our mistakes, mistakes not being violations of a transcendent moral 
order/some absolute, but rather merely behaviors that don’t aide your survival.  I don’t 
think this explanation accounts well for the full phenomenon of guilt.  The popular 
response to guilt these days is seen in the self-help movement and the tendency to dismiss 
guilt as entirely unhealthy and counter it by building up your self-esteem.  But that 
doesn’t quite work either. 
 Only the Bible adequately explains the source of these universal guilt feelings 
with the fact that behind it all there lies a true moral guilt that cannot just be let go of and 
moved on from; it doesn’t go away; it’s real.  We live in a moral universe where there is 
genuine right and wrong.  These values aren’t socially constructed or the result of a poll.  
But neither are they impersonal laws.  They originate in the character of the infinite-
personal God who created us.  He made us to be in relationship with him, but we have 
rebelled against him.  We have chosen to worship other things besides him which results 
in violating his moral will.  It has become our instinct.  We all know deep down that he is 
there and that we stand before him guilty.  There’s something there that won’t go away.  
It needs to be dealt with, but all the ways we seek to deal with it (ignore it, explain it 
away, smother it with pleasure, make amends for it with our own good deeds, pass the 
blame off onto others…) only incurs more guilt before God.  To use a formal theological 
term – we’re in deep doodoo. 
 But thankfully that’s not all the Bible has to say about guilt.  The Bible offers the 
only valid solution to the actual guilt we have that spawns all our guilt feelings.  That’s 
what we’re looking at today.  We’ll be looking at two figures placed side-by-side in 
Matthew’s gospel and their encounters with guilt.  First Judas.  Judas represents a 
religious person’s struggle with guilt.  Then Pilate.  Pilate shows us a secular person’s 
grappling with guilt.  Both have it.  Both are unable to adequately deal with it.  Through 
it all we get to see the one truly innocent (not guilty) person – Jesus Christ – and what he 
did to deal with the problem of humanity’s guilt.  In short, what we’re going to see today 
is just this: the substitutionary atonement of Christ is the only true antidote to our 
guilt. 
 
Let’s pray… 
 
The Religious and Guilt 
 Last week we looked at the arrest of Jesus and his ‘trial’ before the Sanhedrin – 
the Jewish authorities.  Today we look at Jesus’ trial before Pilate – the Roman governor.  
“Early in the morning, all the chief priests and the elders of the people came to the 
decision to put Jesus to death” (v. 1).  There was a problem, though.  Since Judaea was an 
occupied territory of Rome, the Jews didn’t have the authority to enact the death penalty.  
They needed the Roman Prefect to make that order.  So “they bound [Jesus], led him 
away and handed him over to Pilate, the governor” (v. 2). 
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 We’ll look at that trial in just a moment, but first Matthew inserts a segment 
which tells the end of Judas, a sub-plot that he has been unfolding throughout the 
narrative.  Last week’s passage ended with the story of another one of Jesus’ disciples, 
Peter, denying Jesus and he was convicted of his guilt and wept bitterly.  We said, based 
on the rest of the biblical witness, that Peter experienced true Christian repentance and 
thus was restored.  Judas, sadly, is representative of the opposite.  He betrays Jesus; he is 
seized with remorse; but he does not genuinely repent and thus his life ends in terminal 
despair.1  Last week I quoted 2 Corinthians 7:10 – “Godly sorrow brings repentance that 
leads to salvation and leaves no regret, but worldly sorrow brings death.”  Judas’ 
interaction with his guilt is an example of worldly sorrow that leads to death. 
 Let’s delve into this a little more.  We read – “When Judas, who had betrayed 
[Jesus]…”  In case you aren’t familiar with the story, Judas was one of Jesus’ closest 
followers who accepted money from the Jewish leaders for inside information leading to 
Jesus’ quiet arrest.  “When Judas… saw that Jesus was condemned, he was seized with 
remorse and returned the thirty silver coins to the chief priests and the elders.  ‘I have 
sinned,’ he said, ‘for I have betrayed innocent blood’” (vv. 3-4a).  Judas has a clear sense 
of guilt here.  He knows he has sinned in aiding the execution of an innocent man.  He is 
seized with remorse.  So does that mean Judas is okay? 

Not necessarily.  Conviction of sin, confessing sin, acknowledging guilt is a good 
step, but that is not enough.  It does nothing to remove the actual guilt.  Judas is vividly 
aware of his guilt, he admits that Jesus is innocent (as does Pilate three times later), but 
that is not enough.  As someone has pointed out, “Remorse, even accompanied by self-
loathing, is not biblical repentance leading to true faith and salvation.”2  The details that 
come next are not pleasant but they are realistic and they reveal that though Judas knew 
he was guilty, he was unable to find an adequate solution to his guilt. 

“‘What is that to us?’ [the chief priests and elders] replied.  ‘That’s your 
responsibility’” (v. 4b).  It’s the classic dodge, the most primal way to assuage your 
conscience of guilt – pass the blame.  It’s what Adam and Eve tried in the Garden the 
first time guilt entered our world.  It doesn’t really work.  But that doesn’t stop us from 
trying.  Judas is left un-helped by the Jewish religious leaders. 

“So Judas threw the money into the temple and left.  Then he went away and 
hanged himself” (v. 5).  Judas committed suicide.  Now there are several reasons why 
people commit suicide.  Some people kill themselves to avoid a more gruesome death to 
come, like those German officers who were caught in the failed plot to assassinate Hitler.  
Others may do it out of sheer panic; I think of those who threw themselves from windows 
of the World Trade Center on 9/11.  Others who commit suicide may have a mental 
illness that makes it hard to see any hope in life, like there’s nothing worth living for or 
this is the only escape.  Yet others, like a Jackson Pollock find themselves so far into the 
world of meaninglessness and cold chance (which, interestingly, is the final result of a 
persistent stubborn denial of the reality of a moral universe that a good God created) that 
they are so lost that they commit suicide. 

I don’t pretend that this is an exhaustive list of the motivations for suicide or to 
fully understand the various reasons for this tragic reality.  But I think I can say three 
things.  One – we must sympathize with those who contemplate this option and recognize 
with brutal honesty the darkness of this world that pushes people this direction.  It’s not 
ridiculous.  Two – however, we must also say that suicide is never the choice of faith.  
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Complex as the issue is, taking one’s own life it seems to me is not the action of trust in 
God; it is therefore a sin (Rom. 14:23).  Three – that being said, we also have to be clear 
that suicide is not the unpardonable sin.  It is sin.  But it does not in and of itself doom 
someone to hell any more than a married man who is a believer in Christ who takes a 
second look at a woman on the street at the moment that he steps in front of a bus and is 
killed instantly automatically goes to hell.  That’s not how this works.  The most godly 
saint will be sinning in some way, will not be trusting God 100%, at the moment of death.  
Our sinlessness is never what saves us, but it is Christ. 

And as we talked about last week, there is no struggle that you are not safe to 
share with people in this community.  Because of the gospel you can admit that you’re a 
mess, even that you think of ending your life.  You don’t have to hide that here. 

But there’s another thing that often goes on with suicide and it’s seen clearly in 
Judas in the text before us today.  And it’s this: suicide can be an attempt to deal with 
one’s guilt and attending shame.  I remember hearing many years ago of a Navy Officer – 
Admiral Jeremy Boorda – who was caught having worn some medals that he didn’t 
actually earn.  The embarrassment of having been caught violating this deeply engrained 
military tradition of honor drove Boorda to feel that the only way to make amends was to 
kill himself.  Likewise Judas recognized how seriously he had sinned, betraying innocent 
blood.  He may have been frustrated with Jesus, but he knew deep down that Jesus was a 
good man who did not deserve to die.  And he knew that he had sold him for cheap.  And 
he knew he was guilty.  And so he sought to deal with the guilt by inflicting self-
punishment of the highest kind. 

I’ve said earlier that Judas represents religious guilt.  Especially among religious 
people there is a heightened, acute sense of guilt.  We know certain things are right and 
certain things are wrong.  We live in a world of absolutes.  We haven’t gone down the 
path of Jackson Pollock and others far afield into relativism and irrationality, to evade 
and suppress guilt.  We live in the real world where guilt is very clear and real.  And the 
crushing weight of guilt often drives us to self-atone.  Church-goers, for example, are 
often “radically insecure persons – much less secure than non-Christians [even], because 
they have too much light to rest easily under the constant bulletins they receive from their 
Christian environment about the holiness of God and the righteousness they are supposed 
to have,” writes Richard Lovelace.3 

Thus often life in religious communities is marked by constant wrestling with 
guilt.  Maybe you don’t struggle with suicidal thoughts, but you punish yourself other 
ways.  You put yourself down with self-inflicted tongue lashings.  You seek to find a 
penance you can do to make up for a wrong.  Different forms of asceticism have plagued 
the church since the beginning.  You put yourself on probation and make harsh sacrifices.  
You deny yourself peace of mind.  And some people actually cut themselves to relieve 
the pain of indescribable guilt. 

There’s something dreadfully wrong here yet also so close to right.  We know that 
“without the shedding of blood there is no forgiveness of sins” (Heb. 9:22; ESV).  But, as 
we’ll see, it can only be Jesus’ blood.  We cannot atone for our sins; we cannot pay our 
debt; we cannot erase our guilt with anything that we do.  No amount of self-inflicted 
suffering can work.  In fact, it’s only pride to think so, which ironically only accrues to us 
more guilt.  Judas is grim picture of the reality of guilt and the tragedy of seeking to self-
atone for your guilt.  It doesn’t work. 
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 The details of vv. 6-10 are a bit hard to decipher.  First, Matthew seems to include 
them to show again how this was a fulfillment of the OT in some way.  That’s a powerful 
and prominent theme of his throughout this Gospel.  The problem is that this quote 
doesn’t seem to come from Jeremiah.  The closest match is a place in Zechariah 11.  The 
best explanation is that this event is a fulfillment of several OT themes and types and 
verses, including a story from Jeremiah.  In other words, Judas’ role in Jesus death fits in 
with the larger picture of the Bible and Matthew wants us to remember that.4 
 Secondly, the only other place in the Bible that mentions Judas’ demise is Acts 1.  
And there it says that Judas bought the field and that his cause of death was falling 
headlong in the ‘Field of Blood’ and his body bursting and his intestines spilling out.  I 
think these two accounts can be harmonized easily.  If the chief priests bought the field 
with Judas’ money, then in a sense it could be said that Judas purchased it.  And if he 
hung himself, nobody would have touched the dead body during the Feast of Unleavened 
bread, allowing it to bloat and rot, ready to burst with any force applied to them, like 
falling from a tree branch that broke or something like that.  Anyhow, the scene is not 
pretty.  Judas was a guilty man that could not find a way to deal with his guilt. 
 
The Secular and Guilt 
 Now we pick back up the story of Jesus and his being carted all over Jerusalem 
during this long, sleepless night.  And here we get to look at Pilate and his dealing with 
guilt.  “Meanwhile Jesus stood before the governor, and the governor asked him, ‘Are 
you the king of the Jews?’  ‘Yes, it is as you say,’ Jesus replied.  When he was accused 
by the chief priests and the elders [who came as the prosecuting attorneys], he gave no 
answer.  Then Pilate asked him, ‘Don’t you hear the testimony they are bringing against 
you?’  But Jesus made no reply, not even to a single charge – to the great amazement of 
the governor” (vv. 11-14). 
 Now Pilate was the Roman appointed governor of Judaea for 10 years, which was 
a long tenure back then, which tells us something – Pilate was politically shrewd.  And 
historical sources fill out what that means for us – Pilate was as mean dude, a violent 
man.  In Luke 13:1 we read of an instance where Pilate had mixed some Galileans’ blood 
with their sacrifices.  That’s pretty sick.  So he’s a hardened guy who knew how to attain 
and maintain power.  He’s not soft or particularly spiritual.  He reluctantly tolerates his 
religious subjects.  Yet, we read that he was amazed by the quality of the man who stood 
before him.  Jesus faced the Sanhedrin’s ire and the whole situation with great poise and 
confidence – “to the great amazement of the governor” (v. 14b). 
 Pilate could tell that Jesus had done nothing wrong, nothing deserving death.  
He’s not (obviously) pro-Jesus here.  He doesn’t bow down and worship him.  His 
actions could probably be more appropriately labeled anti-Sanhedrin than pro-Jesus (he 
despised the Jews).  But there is a glimmer of a conscience here.  He doesn’t want to 
crucify Jesus. 

And so he seeks a politically clever solution.  “Now it was the governor’s custom 
at the Feast to release a prisoner chosen by the crowd.  At that time they had a notorious 
prisoner, called Barabbas” (vv. 15-16).  Mark and Luke tell us that Barabbas was an 
insurrectionist, essentially a terrorist, who had murdered people.  Not a pitiable guy in for 
a misdemeanor.  “So when the crowd had gathered, Pilate asked them, ‘Which one do 
you want me to release to you: Barabbas, or Jesus who is called Christ?’  For he knew it 
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was out of envy that they had handed Jesus over to him” (vv. 16-18).  He thought the 
crowds would recognize the envy of the leaders and release the innocent Jesus. 
 Then something interesting happens.  During the trial while Pilate sat on his 
judge’s seat he received word from his wife that she had a haunting dream during the 
night concerning Jesus and his innocence and begged Pilate to have nothing to do with 
his death as the Jewish leaders wanted.  We don’t have any details about this woman.  It’s 
hard to say what this dream was.  A supernatural message from God?  Matthew has told 
already of God doing such things.  Or could it simply be a psychological expression of a 
sensitive woman to the guilt of being complicit in such a grave injustice?  Pilate’s wife 
and Pilate, even though they are pagans involved in the secular sphere of politics and 
accustomed to compromise, still have a conscience, some basic sense of right and wrong.  
And they know that this man did not deserve to die. 
 “But the chief priests and the elders persuaded the crowd to ask for Barabbas and 
to have Jesus executed.  ‘Which of the two do you want me to release to you?’ asked the 
governor.  ‘Barabbas,’ they answered.  ‘What shall I do, then, with Jesus who is called 
Christ?’ Pilate asked.  They all answered, ‘Crucify him!’  [Pilate is shocked]  ‘Why?  
What crime has he committed?’ asked Pilate.  But they shouted all the louder, ‘Crucify 
him!’” (vv. 20-23).  So Pilate is trapped.  He knows it’s wrong.  He senses some level of 
nagging guilty feelings.  But he’s also committed to his own position. 

So Pilate tries to come up with a solution to rid himself of any guilt.  “When 
Pilate saw that he was getting nowhere, but that instead an uproar was starting, he took 
water and washed his hands in front of the crowd.  ‘I am innocent of this man’s blood,’ 
he said.  ‘It is your responsibility!’” (v. 24).  That last phrase is the same one the chief 
priests and elders used with Judas in v. 4.  Pilate is trying to avoid his guilt and pass it off 
on others.  “He tried to evade accountability for a decision that in the last resort was his 
and his alone.”5 
 Can you simply wash your hands of guilt?  With this scene of Pilate and a basin 
of water one can’t help but think of Shakespeare’s Lady Macbeth, racked with guilt in her 
role to kill King Duncan, she sleep walks and washes her hands, but she can’t get the 
blood off.  “Here’s the smell of blood still; all the perfumes of Arabia will not sweeten 
this little hand.”6  It doesn’t work.  Thinking the ends justify the means doesn’t eradicate 
guilt.  Pretending there is no such thing as right and wrong doesn’t get rid of guilt.  
Passing the buck – it’s my upbringing, it’s the corrupt system’s fault, it’s my 
environment, etc… doesn’t get out the damned spot.  Getting power, filling your life with 
stuff, watching an Oprah Lifeclass doesn’t deal with the problem.  Because underneath it 
all, very simply, you are guilty!  The non-religious may not feel it as intensely, but even 
they know deep down that they are guilty. 
 In fact, absolutely no one can live in this world and avoid guilt.  You are bound, 
simply by being in this fallen world, to have blood on your hands.  Living a guiltless life 
is impossible.  If you buy cheap clothes you encourage sweat shops.  If you buy 
expensive clothes you encourage the materialism and vanity of the fashion industry (and 
probably sweat shops too).  And what’s more, as John Calvin noted, “no good work 
exists that is not defiled.”7  J.C. Ryle put it this way: “Even the best things we do have 
something in them to be pardoned.”  You are thoroughly guilty before a holy and just 
God.  And that is not a light thing.  We cannot dismiss that.  We cannot read the 
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statement in v. 25 and not shudder – “Let his blood be on us and on our children!”  What 
are they thinking? 
 
Conclusion 
 It’s interesting that many of these same people who called for Jesus’ crucifixion 
heard Peter’s preaching in the book of Acts and were eventually cut to the heart (Acts 
2:37).  They eventually felt the weight of their guilt.  They couldn’t stand it.  In one place 
Peter said, “You handed [Jesus] over to be killed, and you disowned him before Pilate, 
though he had decided to let him go.  You disowned the Holy and Righteous One and 
asked that a murderer be released to you.  You killed the author of life!” (Acts 3:13-15).  
So what is the answer?  Is there an answer?  Is this only hopeless?  No.  Peter tells his 
hearers, “Repent, then, and turn to God, so that your sins may be wiped out” (Acts 3:19). 
 But how can that be?  How can a holy and just God simply wipe out people’s sins, 
take away their true and valid moral guilt?  The Bible explains it explicitly several places 
(i.e. Romans 3:23-26).  But we can actually see the answer very simply put right here in 
v. 26.  “Then [Pilate] released Barabbas to them.  But he had Jesus flogged, and handed 
him over to be crucified.”  Do you see it?  That’s a clear picture to us of substitution.  
Barabbas is truly guilty and deserving of death.  Jesus is truly innocent and deserving of 
life.  Yet Barabbas goes scot-free and Jesus gets the death of a criminal.  [The Roman 
crucifixion process began with a whipping to within an inch of your life to make the 
crucifixion work quickly] 
 Barabbas is us – guilty and deserving punishment.  But Jesus willingly takes our 
place, takes the just punishment we deserve, so that we can be exonerated of our guilt.  
Through faith in him we can be united to him in such a way that what’s ours becomes his 
(our sin) and what’s his becomes ours (his righteousness)!  The substitutionary 
atonement of Christ is the only true antidote to our guilt. 

We cannot flog ourselves enough.  Think of the Puritan Pastor from Nathaniel 
Hawthorne’s The Scarlet Letter whipping his own back because of his guilt over his 
adultery.  I saw an article in the Huffington Post recently about an annual ritual in New 
Delhi where Shiite Muslims flagellate themselves in honor of the grandson of 
Mohammad.  There were graphic pictures of the mass display of religious devotion with 
blood splattering everywhere.8  If you do not understand this impulse, you don’t 
understand the reality of guilt. 
 And as one person has commented on this sight, “The inclination to self-
abasement as justification is embedded in each one of us.  These men have the courage to 
indulge it, to take it seriously enough to harm themselves as some form of propitiation.  
They know a gap between themselves and holiness must be bridged.”  But it’s sad that 
they believe the bridge can be built by their own blood, that they must beat themselves up 
to be righteous.  The good news of Jesus Christ says that you can never do enough, but 
Jesus did it all.  Isaiah 53:5 says, “He was pierced for our transgressions, he was crushed 
for our iniquities; the punishment that brought us peace was upon him, and by his wounds 
we are healed.”  Jesus bids us come and rest because the bloody work of atonement is 
finished.9 
 Romans 8:1 says very clearly – “Therefore, there is now no condemnation for 
those who are in Christ Jesus.”  There’s a line in a song we’re going to sing in a few 
moments that says, “No guilt in life, no fear in death.  This is the power of Christ in me.”  
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I heard someone once ask, “What would it look like if we lived more consistently as if we 
believed this were true?”  What would today look like if I really believed that judgment is 
no longer a part of my relationship with God?  No guilt in life!  Why?  Because anything 
goes?  No.  Because Christ paid for it all. 

Christians will constantly battle to believe this.  It seems too good to be true.  
Archibald Alexander, the first president of Princeton Theological Seminary, said, “To 
exercise unshaken confidence in the doctrine of gratuitous pardon is one of the most 
difficult things in the world.”10  Our old nature still clings on that wants to find some way 
to save ourselves and save face.  But there’s freedom in admitting that you’re a sinner 
deserving the wrath of God, but there’s none left for you because it all fell on Jesus.  
You’ve been declared once and for all, “Not guilty,” by God the Judge, which opens up 
for you infinite other blessings and realities: God as Father, freedom from sin’s power, 
eternal life…  If you’re a Christian, remember: “your guilt is taken away and your sin 
atoned for” (Is. 6:7).  You don’t have to live in fear and condemnation, with a past sin 
constantly weighing over you, wasting your time beat down by the fact that you waste 
time.  Doing things out of guilt never really works to motivate you.  In fact, any sin you 
struggle with can only be advanced against if you know that guilt is out of the equation, 
off the table.  Holding on to guilt and trying to atone through contrition or some other 
form only makes you more self-obsessed.  When you know your guilt is taken care of 
then you can spend that time thinking of others. 
 For those of you who have never experienced this lifting of the burden of guilt, 
what does it mean to become a Christian?  A guy named Francis Schaeffer put it so well 
in four succinct points.  Let me close with them: 
 

(1) Acknowledge that God exists and that He is a personal God, and that Jesus Christ 
is God – remembering that we are not talking of the word or idea god, but of the 
infinite-personal God who is there. 

(2) Acknowledge that you are guilty in the presence of this God – remembering that 
we are not talking about guilt-feelings, but true moral guilt. 

(3) Acknowledge that Jesus Christ died in space and time, in history, on the cross, 
and that when He died His substitutional work of bearing God’s punishment 
against sin was fully accomplished and complete. 

(4) On the basis of God’s promises in His written communication to us, the Bible, 
cast yourself on this Christ as your personal Savior – not trusting in anything you 
yourself have ever done or ever will do.11 

 
If you have just now cast yourself upon Christ as your personal Savior, would you please 
come and talk to me after the service?  I’d love to hear about that. 
 
The Lord’s Table 
 For those who are already Christians, Jesus has given us a weekly reminder of his 
sufferings for us in our place.  We actually get to eat of the only true antidote to our 
guilt and enjoy the fellowship we have with God despite our sin.  “Since we have a great 
priest over the house of God, let us draw near to God with a sincere heart in full 
assurance of faith, having our hearts sprinkled to cleanse us from a guilty conscience and 
having our bodies washed with pure water” (Heb. 10:21-22).  We’ve repented and been 
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baptized in the name of Jesus Christ for the forgiveness of sins and received the Holy 
Spirit to keep us sensitive to sin and looking to Christ for our only hope (Acts 2:38).  
Now let us come and eat… 
 
Benediction 
Who is a God like our God, who pardons sin and forgives the transgression of his people, 
who delights to show mercy, who treads our sins underfoot and hurls all our iniquities 
into the depths of the sea of Christ’s blood (Micah 7:18-19)?  May you live in that 
freedom this week! 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

This sermon was addressed originally to the people at Immanuel Baptist Church, Chicago, Illinois, by 
Pastor Nathan Carter on Sunday morning, December 9, 2012.  It is not meant to be a polished essay, but 

was written to be delivered orally.  The mission of Immanuel is to be a multiplying community that enjoys 
and proclaims the Good News of Christ in the great city of Chicago. 
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