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Text 
Jesus told them another parable: "The kingdom of heaven is like a man who sowed good seed in his field. 

25 But while everyone was sleeping, his enemy came and sowed weeds among the wheat, and went away. 

26 When the wheat sprouted and formed heads, then the weeds also appeared. 27 "The owner's servants 

came to him and said, 'Sir, didn't you sow good seed in your field? Where then did the weeds come from?' 

28 "'An enemy did this,' he replied. "The servants asked him, 'Do you want us to go and pull them up?' 29 

"'No,' he answered, 'because while you are pulling the weeds, you may root up the wheat with them. 30 Let 

both grow together until the harvest. At that time I will tell the harvesters: First collect the weeds and tie 

them in bundles to be burned; then gather the wheat and bring it into my barn.'" 31 He told them another 

parable: "The kingdom of heaven is like a mustard seed, which a man took and planted in his field. 32 

Though it is the smallest of all your seeds, yet when it grows, it is the largest of garden plants and becomes 

a tree, so that the birds of the air come and perch in its branches." 33 He told them still another parable: 

"The kingdom of heaven is like yeast that a woman took and mixed into a large amount of flour until it 

worked all through the dough." 34 Jesus spoke all these things to the crowd in parables; he did not say 

anything to them without using a parable. 35 So was fulfilled what was spoken through the prophet: "I will 

open my mouth in parables, I will utter things hidden since the creation of the world." 36 Then he left the 

crowd and went into the house. His disciples came to him and said, "Explain to us the parable of the weeds 

in the field." 37 He answered, "The one who sowed the good seed is the Son of Man. 38 The field is the 

world, and the good seed stands for the sons of the kingdom. The weeds are the sons of the evil one, 39 and 

the enemy who sows them is the devil. The harvest is the end of the age, and the harvesters are angels. 40 

"As the weeds are pulled up and burned in the fire, so it will be at the end of the age. 41 The Son of Man 

will send out his angels, and they will weed out of his kingdom everything that causes sin and all who do 

evil. 42 They will throw them into the fiery furnace, where there will be weeping and gnashing of teeth. 43 

Then the righteous will shine like the sun in the kingdom of their Father. He who has ears, let him hear. 

 

Introduction 
 How do you make sense of life?  People don’t usually go around all the time 

asking such an existential question.  When we do it’s usually because something has 

happened that throws a monkey wrench in our assumed system, a bump on the road.  

What do I mean by a system?  A big picture understanding of reality.  What do I mean by 

assumed?  That everyone has one, but most of the time it is unexpressed and in the 

background.  Many people may not even be able to articulate it.  But it’s there. 

 And when we encounter something that doesn’t seem to fit or that creates 

dissonance in our system we have a kind of crisis.  And we try to make sense of it, fitting 

it into our system somehow (sometimes forcefully) or jettisoning our current system in 

favor of another – either a full-on paradigm shift (which is rare) or (more likely) a 

downgrade of sorts, still holding on to your major system in some way but living for all 
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intents and purposes in a story much smaller and of far less scope.  Another option is that 

we may stick our heads in the sand of meaninglessness, but few people do this 

consistently.  Usually the assertion of meaninglessness is maintained at one level, but 

another lesser meaning is taken up and lived for in the day-to-day. 

 Examples?  Here I’ve found Nancy Pearcey
1
 helpful in analyzing competing 

systems, running them through the grid of Creation – Fall – Redemption.  Or Where did 

we come from? – What’s gone wrong? – and What’s the solution? 

So for Marxism… Where did we come from?  Matter is self-creating, self-

generating.  What’s gone wrong in this world?  The rise of private property.  What’s the 

solution?  Revolution!  Overthrow the oppressors and recreate the original paradise of 

primitive communism. 

For the hedonistic sexual revolutionists we came from lower animal life-forms, 

the problem with the world is the rise of Christian morality, and the answer is a sexual 

liberation.  “[Margaret] Sanger [who coined the term ‘birth control’] offered this 

sweeping messianic promise: ‘Through sex, mankind will attain the great spiritual 

illumination which will transform the world, and light up the only path to an earthly 

paradise.’  Clearly this is a religious vision if there ever was one.”
2
 

For New Age, Eastern spirituality what is the ultimate reality, the origin of all 

things?  The Absolute, the One, a Universal Spiritual Essence.  What is the source of evil 

and suffering?  Our sense of individuality.  What is redemption?  Being reunited 

with/dissolved into, the Universal Spiritual Essence from which we all came. 

You can do this with any philosophy or religion or worldview out there.  It 

provides some form of a big picture.  Again, for most people, though, their system is less 

formalized and more facile in most cases.  Maybe most people today would subscribe to 

Darwinian Naturalism in theory, but really the big picture that controls their lives is a 

more crass materialism – my hell is not having an Audi, my salvation and heaven is 

getting an Audi or whatever new ‘stuff’ that has captured their imagination.  Or many 

people may stylishly subscribe to Nihilism but as David Wells points out, they assume 

“the complete emptiness of life, but [they do] not want to linger over that emptiness.  

Rather than be tortured with dark thoughts, it is better just to make a joke, move on, and 

buy something.”
3
 

Wells also insightfully comments on the proliferation of health clubs in our day – 

“[For many] the workout has become our secular worship.  The treadmill is our path to 

eternal life.  Or, at least, a way of beating back the aging process.  The pounding of the 

sole, we think, just may save the soul.  At least, in the short run, so to speak.  Our self-

pollution will evaporate in our sweat.”
4
  We could spend forever showing how everybody 

is living out of something like this, a controlling narrative, a big picture.  And at bottom, I 

think a pretty good case could be made that these big pictures are really all about the tiny, 

shrinking kingdom of Self. 

 Well, what’s my point?  My point is that we all live in a big picture.  It’s 

inescapable, though some of us are more or less cognizant of it at different times.  We 

need a big picture, but some big pictures have major problems and others are quite 

shallow.  And all this is to set up the assertion that Christianity presents a big picture as 

well, a mega-narrative, one that is different in that it portrays reality grounded in a good, 

personal God who is outside of us.  It, of course, has a Creation – Fall – and Redemption 

storyline.  Where did we come from?  We were created by this loving God to know him 
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and glorify him and enjoy him.  What went wrong?  We sought to be gods, in pride and 

rebellion, transgressing his commandments, worshipping other things, created things, 

ultimately our Selves and alienation, chaos, and disaster ensued.  What is the solution?  A 

single-handed, divine rescue by grace, enacted ultimately in the Incarnation, life, death, 

and resurrection of Jesus the Christ.  We play no part in it.  We are rather caught up into 

it.  And it is everlasting and truly utopian. 

 Now that’s a rough sketch.  Today’s passage actually gives more detail.  Today’s 

passage is all about the big picture, spoken of with ‘kingdom’ language.  The ‘kingdom 

of God’ was a Hebrew concept shorthand for the goal of redemption, the fully restored 

and perfected state, what God’s solution to the world’s problem would bring about – God 

re-establishing his benevolent rule over his people by grace.  I’m especially a big picture 

kind of guy.  I need to frequently zoom out and get my bearings again on what the big 

picture really is.  I can so easily get trapped in my own little domain and lose sight of the 

kingdom of God and my place in it and then crises start happening, my world gets 

rocked, and then I realize how I have mentally drifted away from the big picture of reality 

revealed to me by Jesus in Scripture into a deficient counterfeit. 

Today is big picture preaching.  Today is for recalibrating and clarifying and 

filling out what the major storyline of the Bible is, so we can live in line with it, and thus 

in harmony with reality as it really is; so we won’t be bewildered at life or settle for 

small, selfish pursuits.  Non-Christians need to hear what Christianity is about at a macro 

view – the glorious news of the arrival of a kingdom that can free them from the dungeon 

of their Selves.  And Christians need to be continually re-situated in this big picture, this 

theo-drama so that ‘bumps in the road’ can simply jar them back into the right lane going 

in the right direction and not send them into a tailspin. 

What we’re going to see today as we look at these next three parables in short is 

just this: The kingdom of God exists simultaneously with the kingdom of this world, 

for now. 

 

Let’s pray… 
 

Parable of the Weeds 

 Last week if you were here we started into chapter 13 and noted that it is the third 

major chunk of Jesus’ teaching in the Gospel of Matthew.  It is comprised of parables and 

so we introduced the parable genre last week, saying they were stories based on real life 

situations designed to get at a major point, but not in an immediately obvious way.  

There’s not great examples of making a point clear.  In some ways they represent making 

it hard.  It takes a willingness to engage a little. 

The first parable – the parable of the Sower – was about listening to Jesus’ 

message, and Jesus’ message is said to be “the message about the kingdom” (v. 19).  We 

didn’t spent too much time on that last week but we saw that Jesus’ ultimate purpose is to 

reveal “the knowledge of the secrets of the kingdom of heaven” (v. 11).  And the three 

parables we’re looking at today all claim to be showing what “the kingdom of heaven is 

like” (vv. 24, 31, 33).  Hopefully last week your curiosity was piqued about this 

“message about the kingdom” and today we will try to unpack that.  What is the 

kingdom?  What is the mystery of the kingdom? 
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But first, let’s simply look at the first parable as Jesus gave it to the crowds.  

“Jesus told them another parable…” (v. 24).  Literally (and some other translations do a 

good job of drawing this out) it reads, “Another parable he put before them saying…”  

One commentator asks, “Might [this particular verb] be used here to suggest that parables 

are ‘set before’ people for them to tackle as best they can in order to get the full 

nourishment, but that they are not spoon-fed?”
5
  Jesus puts it out there and it’s kind of 

like crab legs.  It takes a little work, but is greatly rewarding.  Whether that’s the intent of 

the verb choice or not, that is the point of parables.  It’s to invite deeper reflection, and 

we will see in v. 36 that it works and the disciples come to Jesus asking him for insight 

into the meaning. 

Well, the parable goes like this: 

 

The kingdom of heaven is like a man who sowed good seed in his field.  

But while everyone was sleeping, his enemy came and sowed weeds 

among the wheat, and went away.  When the wheat sprouted and formed 

heads, then the weeds also appeared.  The owner’s servants came to him 

and said, “Sir, didn’t you sow good seed in your field?  Where then did the 

weeds come from?”  “An enemy did this,” he replied.  The servants asked 

him, “Do you want us to go and pull them up?”  “No,” he answered, 

“because while you are pulling the weeds, you may root up the wheat with 

them.  Let both grow together until the harvest.  At that time I will tell the 

harvesters: First collect the weeds and tie them in bundles to be burned; 

then gather the wheat and bring it into my barn” (vv. 24-30). 

 

 Keep in mind again that parables are not allegories, so not every detail is to be 

pressed for meaning (i.e. the sleeping).  We just need to understand the overall scenario 

that’s being described.  A farmer has sowed wheat in his field.  An enemy has come in 

and sown another kind of plant alongside the wheat.  Most likely this is referring to a 

species called bearded darnel, that looks remarkably similar to wheat when young and 

entangles its root system with the wheat’s root system, but later turns out to be a 

poisonous plant.  There are actually ancient Roman laws referencing this kind of agri-

terrorism; actually it was most likely a mean tactic employed between feuding rival 

farmers.  You could have your workers go around pulling up all the darnel, but it would 

risk pulling up the roots of the wheat too.  So this farmer says that the two plants should 

be allowed to grow side-by-side and will be separated out at the harvest time. 

 That’s it.  A little cryptic at first.  It has some similarities to the parable of the 

sower (they’re both agricultural settings), but they mustn’t be used to interpret each other.  

Let’s just leave it at that and come back to the explanation of it, as Matthew does, later 

starting at v. 36. 

 

Parable of the Mustard Seed 
 But now Matthew tells us of two more parables Jesus gave.  They’re shorter, but 

we’re going to really dig into them.  First, he said, “The kingdom of heaven is like a 

mustard seed, which a man took and planted in his field.  Though it is the smallest of all 

your seeds, yet when it grows, it is the largest of garden plants and becomes a tree, so that 

the birds of the air come and perch in its branches” (vv. 31-32). 
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Again, Jesus is taking something from common, everyday life.  People were 

familiar with this scenario – the mustard seed is very tiny, but it produces a fairly large 

product.  That’s an interesting fact of nature.  Now we don’t have be silly and accuse the 

Bible of being riddled with errors because modern science knows there are numerous 

seeds and spores smaller than the mustard seed.  That’s not the point.  Jesus is just 

picking something that starts small but ends up rather big.  It’s the contrast he’s going 

after.  He’s not making an assertion about botany. 

And again, the seed here is referring to something different than the seed found in 

the first two parables of ch. 13 (in one it’s a message, in another it’s people, and here the 

seed is a kingdom).  Also, even though the birds in the first parable – the parable of the 

sower – represented Satan, that doesn’t mean they have to have an evil referent here.  In 

fact, it seems clear that Jesus is drawing on an image from the OT book of Daniel.  In 

Daniel ch. 4 Nebuchadnezzar king of Babylon has a dream with a large tree and birds 

nesting in it and Daniel says it stands for his mighty kingdom and the many nations that 

have come to be part of it.  Jesus is alluding to that and saying something about the multi-

national kingdom of God and how it works. 

 

Parable of the Yeast 
 The next parable goes hand in hand with this one, so let’s just look at that one 

before unpacking any more.  The parables of the mustard seed and the yeast are 

essentially saying the same thing.  “He told them still another parable: ‘The kingdom of 

heaven is like yeast that a woman took and mixed into a large amount of flour until it 

worked all through the dough” (v. 33).  Again, this would have been a well-known 

occurrence in first-century Palestine.  In each house the women would make bread, not 

with jars of Fleischmann’s yeast, but with already leavened pinches of dough held out of 

the last batch.  You take that little bit and insert it into the large pile of dough and kneed 

it in and it goes to work doing its thing until eventually the whole batch rises and you can 

bake it. 

 Some will point out that nearly everywhere else in the Bible yeast or leaven is 

used metaphorically it stands for evil (i.e. 1Cor. 5:6).  But that doesn’t mean it has to 

here.  In fact, Jesus likes to be a bit shocking in his parables.  For example, how does he 

vividly describe his sudden return in another place?  As a “thief in the night” (24:43).  

Jesus as a thief!  Here the kingdom of God is likened to yeast.  Why?  Jesus is saying 

something a bit shocking.  The tiny mustard seed and the pinch of yeast are chosen to 

emphasize the small beginnings of the kingdom, seemingly inconsequential, but 

nevertheless present and working and destined to be all-encompassing someday.  The 

verb “mixed into” could also be translated as “hid” and may have some significance.  The 

kingdom is here, Jesus is saying, but small and hidden; not exactly as expected. 

 Let’s think about this a little more.  Jesus presented a ‘bump in the road’ for the 

people of Jesus’ day, “a stone of stumbling, and a rock of offense” (Rom. 9:33; ESV), if 

you will.  For many people, even though they had the hazy big picture revealed up until 

that point – Creation – Fall – Redemption: God was redeeming this world through his 

great acts among his people and promised to do so climactically one day through a 

Messiah… they warped this story into another story, a system of nationalistic identity and 

power.  It was the biblical hope with just a slight twist that put it off trajectory.  And so 

they had identified the Golden Age with David and Solomon’s geo-political kingdom and 
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saw the problem as a conglomeration of their own failure to keep the law together with 

the occupying pagan empires of the Babylonians, Persians, Greeks, and now Romans.  

And then redemption was going to be about them re-dedicating themselves to impeccable 

law-keeping and a Messiah who would come and then lead them to overthrow the 

Gentiles, purify their temple, and give them their land back to dwell in undisturbed peace 

and national security. 

 They had developed a way of talking about this hope: this age and the age to 

come.  This age is plagued with sin and evil and suffering.  The age to come would be the 

fulfillment of all their hopes and it would be eternal and glorious.  Now here comes Jesus, 

doing messianic stuff and making messianic claims and fulfilling some messianic 

prophecies, but patently refusing to fit into their messianic scheme, eventually dying at 

the hands of the Romans.  And here he is talking about the forgiveness and talking to 

Gentiles and hanging out with tax collectors.  And he says that in him the kingdom has 

begun to arrive!?  “If I drive out demons by the Spirit of God, then the kingdom of God 

has come upon you” (v. 28).  The kingdom looks a little different than they expected and 

the other thing that the parables of the mustard seed and the yeast show is that the 

kingdom comes in two stages!  Starts small now; ends big then.  It’s not one event, but 

two. 

 George Eldon Ladd, one of the preeminent experts on the topic of the kingdom of 

God, explained it this way: the “mystery of the Kingdom is the coming of the Kingdom 

into history in advance of its apocalyptic manifestation.”
6
  “The new truth, now given to 

men by revelation in the person and mission of Jesus, is that the Kingdom which is to 

come finally in apocalyptic power, as foreseen [for example] by Daniel, has in fact 

entered into the world in advance in a hidden form to work secretly within and among 

men.”
7
  You may hear this referred to in theology as ‘inaugurated eschatology’ or the 

‘already but not yet’.  It is the key to understanding the whole Bible!!! 

 The big picture is that there is a God who has created.  Time has a starting point.  

Things fall apart.  But God enters in with pictures and promises that it will not always be 

this way.  He will act decisively to save this world, end this pain, and usher in the idyllic 

age to come by his grace.  But as it turns out, in his infinite wisdom, the end of this age 

does not come up against the beginning of the age to come like a butt joint in 

woodworking.  It’s more like a mortise and tenon joint.  They overlap for a time.  So the 

kingdom is here already in seed form, but it’s not yet in full flower in all it’s glory, 

cosmic and all-encompassing. 

 

Excursus on Parables 

 This is not what the crowds would have been expecting.  It is a mystery “hidden 

since the creation of the world” but clearly in the intention of God all along.  Matthew is 

big on fulfillment – Jesus is the surprising but glorious fulfillment of all the OT hopes 

and longings – and he uses his famous fulfillment formula again here, quoting from Ps. 

78 – “so was fulfilled what was spoken through the prophe…  Ps. 78 was a Psalm 

originally unpacking and interpreting God’s salvation history up to that point.  Now Jesus 

is explaining the full unfolding of it in parables.  For us “the fulfillment of the ages has 

come” (1Cor 10:11). 

 

Explanation of the Parable of the Weeds 
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 Now with this big picture beginning to take shape, let’s look at the explanation of 

the parable of the weeds.  There’s a literary device used frequently in the Gospels called 

‘sandwiching’ in which the middle part (the meat) is the interpretive key to the content 

introduced before and reviewed after (the buns).  What is Jesus saying about the kingdom 

in the parable of the weeds?  Something in line with what he was getting at with the two 

parables in the middle. 

The disciples in a private setting “came to [Jesus] and said, ‘Explain to us the 

parable of the weeds in the field’” (v. 36).  I love this picture.  “They are not 

distinguished from the crowds by their instant and intuitive understanding,” writes one 

person, “but by their persistence in seeking explanations.”
8
  I like that.  True disciples 

press into Jesus for deeper understanding. 

And Jesus answers such requests.  “He answered, ‘The one who sowed the good 

seed is the Son of Man [that’s Jesus’ way of referring to himself].  The field is the world, 

and the good seed stands for the sons of the kingdom.  The weeds are the sons of the evil 

one, and the enemy who sows them is the devil.” (vv. 37-39).  Pretty straightforward.  

The point is that the kingdom of God exists simultaneously with the kingdom of this 

world.  The kingdom comes in two stages: pinch of yeast, then whole dough.  During the 

time in between the kingdom of God co-exists with “the present evil age” (Gal. 1:4).  

This describes our current state of affairs.  The world goes on much as it always has even 

after the Messiah’s coming and the inauguration of the kingdom: living, dying, laughing, 

crying; evil, idolatry, suffering, oppression, injustice seasoned with common grace.  But a 

new day has dawned. 

Some have maintained that this parable is about how the church will be populated 

with genuine believers and imposters, which is certainly true, and that we shouldn’t strive 

too hard for a pure church, which isn’t true (cf. Mt. 18:17).  The main problem with 

reading it that way is that Jesus says explicitly that the field is the world at large, not the 

church.  As D.A. Carson puts it, “The parable does not address the church situation at all 

but explains how the kingdom can be present in the world while not yet wiping out all 

opposition.”
9
 

“Jesus’ primary point is probably the coexistence of kingdom people with the 

world’s people in this age,” says Craig Keener.
10

  Those who put their faith in Christ are 

not to quarantine themselves from those who have not yet done so.  Paul writes to the 

church living in the midst of the pagan culture of Corinth that they should not associate 

with certain people, talking about church discipline.  But he makes himself very clear – 

“not at all meaning the people of this world who are immoral, or the greedy and 

swindlers, or idolaters.  In that case you would have to leave this world” (1Cor. 5:10).  

And so evidently, Christians aren’t supposed to leave this world, but in some ways co-

mingle with it, rubbing shoulders with non-Christians.  Christians are not expected to 

check out.  And they are definitely not to take up the sword and embark on a crusade or 

holy war to purge the world of evil doers.  This is the time for sharing the word (as we 

saw last week).  No jihad.  No attempts to rid the world of evil.  It’s very clear. 

The kingdom of God exists simultaneously with the kingdom of this world, 

for now.  Judgment is coming.  There’s another part of the interpretation of this parable 

that I haven’t gotten to yet.  “The harvest,” Jesus says, “is the end of the age, and the 

harvesters are angels” (v. 39).  Yeast spreading silently through dough now, but there is 

coming an end to this present age, when God’s kingdom reigns supreme, when “the 
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kingdom of the world has become the kingdom of our Lord and of his Christ, and he will 

reign for ever and ever” (Rev. 11:15).  It will not be small and hidden anymore.  It will 

not be seen in weakness but in power.  All evil will be fully and finally eradicated and all 

who have become identified with Jesus will be translated to immortal perfection and 

transported to ineffable bliss. 

“As the weeds are pulled up and burned in the fire, so it will be at the end of the 

age.  The Son of Man will send out his angels, and they will weed out of his kingdom 

everything that causes sin [which is why another fall will never be possible] and all who 

do evil.  They will throw them into the fiery furnace, where there will be weeping and 

gnashing of teeth.  Then the righteous will shine like the sun in the kingdom of their 

Father.  He who has ears, let him hear” (vv. 40-43).  So one day perfect justice will be 

done, and full salvation will be experienced.  Those who don’t live in God’s kingdom 

will be doomed to live out the implications of and within the shrinking confines of their 

own pathetic empires of dirt for ever and ever without any seasoning of common grace, 

under the terrible wrath of God. 

 

Conclusion 
This big picture perspective makes sense of so much of life.  All together these 

parables help us reconcile “Jesus’ declaration that the ‘kingdom of God is in your midst’ 

with the fact that two millennia have passed with swords still used for everything but 

plowshares.”
11

  That’s the big picture of the Bible.  The implications are massive and 

many.  Let me just try to put it into two admonitions: 

 

(1) We should avoid an over-realized eschatology (emphasizing the already at the 

expense of the not yet) 

 Expect pain in life.  “Do not be surprised at the painful trial you are suffering, as 

though something strange were happening to you” (1Pe. 4:12).  We may think that if the 

kingdom is here and Jesus has come and God has reconciled all things to himself then I 

shouldn’t have to suffer.  That’s over-realized eschatology.  We can expect too much and 

not be realistic enough about the lingering presence of the old world order.  Over-realized 

eschatology is the problem with many endeavors of Christians in politics and city-

renewal.  We have grand schemes of ways we are going to ‘build the kingdom’ defined 

as ending poverty and global warming or abortion and erosion of family values.  And 

many people get disillusioned when there are still weeds in the wheat field. 

On the personal level, you take the assertion that the old has gone and the new has 

come and run with it and become perplexed at the persistence of sin in your life.  The old 

man is still there right along with the new man.  This is not everything.  We still “eagerly 

wait for our Lord Jesus Christ to be revealed” (1Cor. 1:7), considering “that our present 

sufferings are not worth comparing with the glory that will be revealed in us” (Rom. 

8:18).  But… 

 

(2) We should also avoid an under-realized eschatology (emphasizing the not yet at the 

expense of the already) 

 Everything the Bible promises and tells us to look forward to at the end of the 

ages has happened already, in seed form, in Christ.  Satan has been defeated.  Judgment 

Day has come at the Cross; the New Creation has begun at the Empty Tomb.  Christ is 
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reigning presently.  The reality of the end-time kingdom has broken in, irrupted into our 

present existence.  It is hard to overstate the significance of this.  Cosmically we have 

proof positive that the world has meaning, there is a good God, he is in control, we are 

going somewhere.  It’s as good as done! 

On the personal level, for those who repent and believe the good news our sins are 

forgiven and we are reconciled to God.  God has done for Jesus in the middle of time 

what he will do for us at the end of time.  Don’t under-estimate all that has already 

happened.  In a certain sense, we don’t have to wait to go to heaven; we’re already there 

– “Since, then, you have been raised with Christ, set your hearts on things above, where 

Christ is seated at the right hand of God.  Set your minds on things above, not on earthly 

things.  For you died, and your life is now hidden with Christ in God” (Col. 3:1-3).  We 

have been raised up with Christ and seated with him in the heavenly realms (Eph. 2:6).  

Every spiritual blessing is ours in Christ (Eph. 1:3).  We could on and on and on. 

Don’t get bored with this big picture and start living out of the empty philosophies 

of this day, and get too at home in this world.  Keep pressing in to perceive all that you 

have already in Christ.  Relish the reality that the pressure’s off.  The kingdom’s here.  

You don’t have to bring it, build it, make it, shape it.  You don’t earn it or keep it.  

“Therefore, since we are receiving a kingdom that cannot be shaken, let us be thankful, 

and so worship God acceptably with reverence and awe” (Heb. 12:28).  And spread the 

Word.  Don’t underestimate the power of the Word to bring about the world of which it 

speaks. 

 

The Lord’s Table 
And thank God that it is this way.  “God endures the wicked in the present to 

provide all those who will receive him time to become his followers.”
12

  And the little 

seed at first before the big tree is a great thing.  Jesus coming in weakness and dying is a 

marvelous reality, because it means we can be in his kingdom.  Hebrews 2:8-9 – “In 

putting everything under him, God left nothing that is not subject to him.  Yet at present 

we do not see everything subject to him.  But we see Jesus, who was made a little lower 

than the angels, now crowned with glory and honor because he suffered death, so that by 

the grace of God he might taste death for everyone.”  “For whenever you eat this bread 

and drink this cup, you proclaim the Lord’s death until he comes” (1Cor. 11:26)… 

 

Benediction 
Let us give thanks to the Father, who has qualified us to share in the inheritance of the 

saints in the kingdom of light.  For he has rescued us from the dominion of darkness and 

brought us into the kingdom of the Son he loves, in whom we have redemption, the 

forgiveness of sins. (Col. 1:12-14) 
 

 

 

 

 

This sermon was addressed originally to the people at Immanuel Baptist Church, Chicago, Illinois, by 

Pastor Nathan Carter on Sunday morning, February 12, 2012.  It is not meant to be a polished essay, but 

was written to be delivered orally.  The mission of Immanuel is to be a multiplying community that enjoys 

and proclaims the Good News of Christ in the great city of Chicago. 
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