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Text 
A record of the genealogy of Jesus Christ the son of David, the son of Abraham: 

2 
Abraham was the father 

of Isaac, Isaac the father of Jacob, Jacob the father of Judah and his brothers, 
3 
Judah the father of Perez 

and Zerah, whose mother was Tamar, Perez the father of Hezron, Hezron the father of Ram, 
4 
Ram the 

father of Amminadab, Amminadab the father of Nahshon, Nahshon the father of Salmon, 
5 
Salmon the 

father of Boaz, whose mother was Rahab, Boaz the father of Obed, whose mother was Ruth, Obed the 

father of Jesse, 
6 
and Jesse the father of King David. David was the father of Solomon, whose mother had 

been Uriah's wife, 
7 
Solomon the father of Rehoboam, Rehoboam the father of Abijah, Abijah the father of 

Asa, 
8 
Asa the father of Jehoshaphat, Jehoshaphat the father of Jehoram, Jehoram the father of Uzziah, 

9 

Uzziah the father of Jotham, Jotham the father of Ahaz, Ahaz the father of Hezekiah, 
10 

Hezekiah the father 

of Manasseh, Manasseh the father of Amon, Amon the father of Josiah, 
11 

and Josiah the father of Jeconiah 

and his brothers at the time of the exile to Babylon. 
12 

After the exile to Babylon: Jeconiah was the father of 

Shealtiel, Shealtiel the father of Zerubbabel, 
13 

Zerubbabel the father of Abiud, Abiud the father of Eliakim, 

Eliakim the father of Azor, 
14 

Azor the father of Zadok, Zadok the father of Akim, Akim the father of Eliud, 
15 

Eliud the father of Eleazar, Eleazar the father of Matthan, Matthan the father of Jacob, 
16 

and Jacob the 

father of Joseph, the husband of Mary, of whom was born Jesus, who is called Christ. 
17 

Thus there were 

fourteen generations in all from Abraham to David, fourteen from David to the exile to Babylon, and 

fourteen from the exile to the Christ. 

 

Introduction 
 Today we start preaching through the book of Matthew in the NT for our times 

together on Sundays.  As a church we’ve recently gone through the book of Genesis in 

the OT, then Ephesians in the NT, then Exodus – the next book in the OT, which we just 

finished up.  Now we will be back in the NT with a book that has a lot of overlap in 

theme and structure with the Pentateuch in general and Exodus in particular, so I think it 

will segue nicely. 

I’m looking forward to getting to know Jesus better together with you through our 

immersion into his life and ministry as recorded in this Gospel.  I have a lot of personal 

questions I’m eager to investigate more as we dig in.  It’s good to get the full-orbed 

picture of the Bible and not just stick with one place… one place that you are perhaps 

most comfortable with.  It wouldn’t be good if we just stuck to the OT or just to the 

letters of Paul or another sub-section of Scripture.  We here at this church believe that the 

Scriptures are able to make people “wise for salvation through faith in Christ Jesus” 

(2Tim. 3:15).  That’s what they’re principally about – not you and what you should be 

doing but about Jesus and what he has done.  And we believe that “all Scripture is God-
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breathed” (2Tim. 3:16).  So we methodically make our way through it all – a little OT, a 

little NT; a little apocalyptic, a little epistolary; a little Moses, a little Paul, a little 

Matthew; etc…  And we go through the entire book – the glamorous sections and the not 

so glamorous, the meat and the bones.  We take it all, even genealogies… because there’s 

something there for us to hear too! 

Before we jump into the opening genealogy of Matthew’s Gospel, allow me to 

give just a few introductory comments on this book.  First of all, why is it called Matthew 

or more fully The Gospel According to Matthew?  Because though the author doesn’t 

explicitly identify himself in the Gospel, overwhelming early external evidence points to 

the writer being one of Jesus’ twelve apostles named Matthew, a.k.a. Levi.  What do we 

know about him?  He was a tax collector prior to joining Jesus’ team (cf. 9:9-13), so as a 

Jew in collusion with the Romans he was hated and derided by many yet found a place on 

the inside of Jesus’ community.  Matthew knew grace and thus he wrote about grace.  

Also, as a tax collector he would have been educated, at least bilingual, and used to 

keeping records, so it makes sense that he took it upon himself to put together an account 

of Jesus’ life and ministry which he knew so well. 

Matthew’s Gospel is very similar to Mark and Luke’s.  The three are sometimes 

called the ‘Synoptic Gospels’ in distinction from John’s unique Gospel, but each one has 

its own particular attributes.  Matthew is heavy on Jesus’ teachings, whereas Mark is 

action-packed.  Matthew is written primarily for Jews, whereas Luke is for a Gentile 

audience.  Some of the most beloved snippets of Jesus’ life and ministry are from 

Matthew, i.e. the visit of the Wise Men, the Sermon on the Mount, the Great 

Commission.  It’s going to be fun. 

So let’s start off with what Matthew saw fit to start things off with.  In short, what 

we’re going to see from this genealogical introduction this morning is just this: everyone 

needs Jesus to complete his or her story. 

 

Let’s pray… 
 

The Genealogy 

 Now a few words on genealogies and this genealogy in particular.  I met with a 

man this week who is part Palestinian and told him what I was preaching on.  He said that 

these things are very important for people in his culture.  His dad can rattle off seven 

generations of names of ancestors.  His family can even trace their ancestry back to 

specific people in first century Palestine; maybe even to people who heard Jesus preach!  

That’s cool.  And there’s something of this going on here in Matthew.  Jews had always 

been interested in genealogies, especially those belonging to the priestly tribe who 

needed to prove their credentials for serving at the temple.  Jewish culture valued 

genealogical information. 

 So “a record of the genealogy of Jesus” is not a shocking way to start a book 

about this first century, Palestinian Jew.  However, biblical genealogies are not always 

precise in the way we might think.  They could skip generations, only include the 

highlights, and have other theological intentions than simply providing family trees.  

That’s what’s mostly going on here.  Matthew is trying to say something with this 

genealogy. 
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 Clearly there’s a craftsmanship to the way the genealogy is arranged.  3s and 7s 

are fun biblical numbers and Matthew breaks the genealogy down to 3 sets of double 7s.  

The number 14 could have been chosen because the numerical value of the Hebrew 

consonants in King David’s name (dwd) add up to 14 (4+6+4).  David is kind of a key 

figure in the genealogy.  So Matthew is making it fit a pattern. 

 Then there’s the problem that each of the 14 generation chunks aren’t referring to 

the same amount of time.  From OT records we know that certain kings are left out of this 

record.  So as one scholar points out: “The fact that it is only with difficulty that the 

actual history can be made to fit into this pattern indicates that for the author this is not so 

much a statistical observation as a theological reflection on the working out of God’s 

purpose for his people.”  What is that?  “It shows that the period of preparation is now 

complete, and that the stage is set for the dawning of the time of fulfillment in the coming 

of the promised Messiah.”
1
 

 

Jews 

 The Messiah.  Let’s talk about that concept for a moment.  “A record of the 

genealogy of Jesus Christ.”  You may or may not know this, but Christ was not Jesus’ 

last name.  Christ is the English rendering of the Greek word Christos which is a 

translation of the Hebrew word mashiach or messiah.  The first thing to notice about this 

genealogy is that it firmly locates Jesus in the Jewish story.  Matthew doesn’t use the 

term Christ very often in the book (probably because it wouldn’t have been historically 

accurate), but in his heading he clearly identifies as the Jewish Messiah. 

And the Jewishness continues: “The son of David, the son of Abraham” – two of 

the most important figures in Jewish history.  Abraham was the father of the Jewish 

nation and David the great king at Jerusalem.  Matthew wants to be clear that Jesus 

completes the Jewish story.  That’s why he’s dropping these names. 

 Matthew’s Gospel has at least 40 quotations from the OT.  It’s also known for the 

famous fulfillment formula – “so was fulfilled what was written through the prophet…”  

On top of this we find many more allusions to OT texts and stories.  For example – “The 

first two words of Matthew’s gospel are literally ‘book of genesis’…  The effect on a 

Jewish reader is comparable to that of John’s opening phrase, ‘In the beginning….’  The 

theme of the fulfillment of Scripture is signaled from the very start,” says R.T. France.
2
  

Matthew is tying this story of Jesus back into a prior story. 

 We are made to go back and pick that story up with the book of Genesis, the book 

that tells of God’s creation of the world in the beginning, the world’s fall into sin, and 

God’s promise and unfolding plan of redemption starting particularly with the family of 

Abraham.  We went through the book of Genesis a couple years ago and if you were here 

or if you’ve ever tried to read through that book you will recall several genealogies there 

too.  A few times this same phrase in the Greek that’s used here is used in the Greek 

translation of the OT in Genesis, once as an introduction to a genealogy. 

 Now the OT way of doing genealogies was to move from the past to the present; 

the earliest figure comes first in the genealogy.  That’s the Jewish way.  The Greek way 

of doing genealogies went from the present back into the past.  It’s interesting that Luke’s 

Gospel – the only other one to include a genealogy of Jesus – goes in this direction.  That 

makes sense if Luke is writing for Greeks and Matthew is writing primarily for Jews.  By 

the way the direction is just one of several differences between Matthew and Luke’s 
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genealogies that have caused doubts in people’s minds.  Several explanations have been 

offered, like that Luke is actually giving Mary’s line instead of Joseph’s.  I prefer the 

proposal that says Matthew is giving a royal genealogy, which is not a problem based 

upon what I said earlier about Matthew’s theological intention.  Matthew so wants to cast 

Jesus in a Jewish mold. 

 However, there is something uncharacteristic about Matthew’s genealogy in light 

of its Jewishness.  It’s unique.  Craig Keener helps us see how.  Try to follow, because 

this will start to get us closer to the ‘so what’ of this text.  He says, “Genealogies like 

those in Genesis typically list a person’s descendants after this phrase, rather than a 

person’s ancestors [So: ‘A record of the genealogy of Adam’ and then a step-by-step 

from Adam to Noah (Gen 5:1); but Matthew says, ‘A record of the genealogy of Jesus’ 

and then walks people from Abraham to him].  Matthew’s point here is profound,” says 

Keener: “so much is Jesus the focal point of history that his ancestors depend on him for 

their meaning.”
3
 

 All of the events and figures of the Jewish story up to that time had been lunging, 

longing, leaning forward in anticipation of Jesus.  The three major events of the OT 

highlighted here – (1) the calling of Abraham, (2) the crowning of King David, (3) the 

carrying into exile – they all pale in comparison with the significance of what Matthew is 

about to relate in the Christ event.  They all find their fulfillment in Jesus. 

 And the people, they all lived and died by faith in the promise that was delivered 

in Jesus – the patriarchs (Abraham, Isaac, and Jacob), the father of the tribe from whom 

the royal line was said to come (Judah), the proto-typical King (David), the ruler of an 

empire (Solomon), good kings (like Asa, Jehoshaphat, Hezekiah, and Josiah), leaders 

(like Zerubbabel).  This is a who’s who of major figures in Israel’s past and in this 

genealogy they all serve to set up Jesus. 

 Here’s the point: Jesus is Jewish; if you want to understand Jesus you have to 

understand the storyline of the Jewish Scriptures and see how the goal and climax of 

them has been reached with Jesus.  Jews need Jesus to complete their story.  

Christopher Wright voices what we’re all thinking when we open up this Gospel and get 

this: “Why can’t we just get on with the story?  Because, says Matthew, You won’t 

understand that story – the one I am about to tell you – unless you see it in the light of a 

much longer story which goes back for many centuries but leads up to the Jesus you want 

to know about.  And that longer story is the history of the Hebrew Bible, or what 

Christians came to call the Old Testament.  It is the story which Matthew ‘tells’ in the 

form of a schematized genealogy – the ancestry of the Messiah.”
4
  So don’t ever think the 

OT is irrelevant to Jesus! 

 

Gentiles 

 But is that all this is?  Jesus completes the Jewish story, yes.  But is the story of 

Jesus (or the story of the OT, for that matter) a story of narrow concern for just one 

modestly sized people group?  No, Genesis starts with the creation of the world and 

proceeds to tell the story of the whole world.  Even when we get to Abraham, the father 

of the nation through whom God chose to work, the goal is universal.  What was the 

promise to Abraham?  “All peoples on earth will be blessed through you” (Gen. 12:3).  

That universal scope has to be kept in mind any time you think of Abraham. 
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 And in Jesus, Matthew is going to make the case, the time for the blessing to burst 

forth to the Gentiles has come.  There has always been a trickle.  And Matthew draws 

attention to that too with his genealogy.  Did you notice that four women are referenced 

in this genealogy?  “Genealogies [at that time] need include only men… so the 

unexpected appearance of four women draws attention to them,” says Craig Keener.
5
  

The universality extends to gender too.  Jesus is not just for men, Matthew wants to alert 

us.  That’s why he includes women in Jesus’ genealogy as well.  But “had Matthew 

merely meant to evoke the history of Israel in a general way [and he wanted to include 

women too], one would have expected him to have named the matriarchs of Israel: Sarah, 

Rebekah, Leah, and Rachel.”
6
 

 What do all of these somewhat obscure women have in common?  They were 

Gentiles!  Jesus (like David before him), let’s not forget, had Gentile blood.  Tamar was a 

Canaanite wife taken back when the family of Abraham was just getting off the ground 

(Gen. 38).  Rahab is thrown into the genealogy somewhat randomly, but Rahab was an 

inhabitant of Jericho who, for her kindness to the Israelite spies, was grafted into the 

Hebrew people after they came and conquered the land of her original people (Josh. 2).  

Ruth is the Moabitess who clung to her Jewish mother-in-law Naomi and said, “Where 

you go I will go, and where you stay I will stay.  Your people will be my people and your 

God my God” (Ruth 1:16), and she was included in the pedigree of David… and Jesus.  

Finally, there’s Bathsheba, just referred to as Uriah’s wife, but Uriah was known 

everywhere as Uriah the Hittite (i.e. 2Sam. 11:17) and his wife some have surmised was 

one too. 

 So Jesus, Matthew wants to point out, is not just for Jews, but for Gentiles as well.  

Gentiles need Jesus to complete their story. 

 

Sinners 

 But there’s one thing more to recognize here in this genealogy.  First of all we 

saw that it’s clearly Jewish.  Jesus completes the Jewish story.  Secondly, it draws 

attention to Gentiles who were incorporated into this story.  Jesus completes the story of 

the whole world.  The third thing to see in this genealogy is that it highlights sinners.  

Now that includes everybody; everyone is a sinner.  But Matthew makes sure in situating 

Jesus in a larger story that he highlights that this story is one of screw-ups.  Jesus doesn’t 

step into a line of immaculate people.  Jesus is the only immaculate one who steps in to 

complete the story of messed-up people who need a savior. 

 Abraham is held up in the Bible as an example of faith, but not necessarily of 

morality (a great poster-child for salvation by faith and not by works).  Jacob is a slimy 

swindler.  Judah who has Perez through Tamar – Tamar’s his daughter-in-law!  He sleeps 

with her thinking she’s a prostitute.  Today’s daytime television is nothing new.  Rahab’s 

profession was prostitution.  David was a great king, but understand: his son Solomon’s 

mother had been Uriah’s wife.  Do you know the story?  Power, corruption, lust, 

adultery, murder… not pretty.  And on this list of kings is also some downright wicked 

ones, like Jehoram who killed his brothers (2Chron. 21:4), Ahaz who sacrificed his sons 

to Baal (2Chron. 27:3), and Manasseh who became known as the epitome of an evil king 

(cf. 2Kgs. 21:9), precipitating the punishment of the exile even (2Kgs. 24:3). 

 Commentator Leon Morris, noticing all this, says, “Matthew is surely saying that 

the gospel is for all people, not Jews only, and that the gospel is for sinners.  It is a sinful 
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world, and Matthew is writing about grace.”
7
   Sinners need Jesus to complete their 

story. 

 

Conclusion 
 As we go through Matthew we’re going to see Jesus as the hero – the hero of this 

story, but also the hero of the story of the ancient Hebrew people that marvelously sets 

this story up, but also the hero of the story of the whole world… because everyone needs 

Jesus to complete his or her story… because we’re all sinners.  We can’t save 

ourselves.  We mess things up. 

If you’re honest, your pedigree is not purebred; you don’t come from good stock; 

your family tree is gnarly.  And you have skeletons in your own closet.  Whatever culture 

or community you’re from, the controlling narrative is inadequate, incomplete.  Only 

when your life story is inserted into this unfolding drama of Creation – Fall – 

Redemption – New Creation is it really filled with meaning. 

What story are you living in?  What story is your name found written in?  There 

are many stories that enfold each other, but what is the overarching story, the last layer, 

your largest narrative?  Your name is part of your nuclear family and thus it’s in the 

annals of your last name, which is part of a cultural narrative.  Your name is one the 

register of Chicago, which is part of Illinois, which is part of the American story which is 

part of the story of freedom.  You’re listed in the directory at your school which puts you 

in the history of that institution which is part of the larger story of the pursuit of 

knowledge.  Your name is on the employee list at work which put you in the corporate 

world which puts you in the story of capitalism and progress and wealth creation.  But 

trace it out: what is your largest narrative? 

And who is the hero of that story, the central figure?  Is the hero money or fame 

or family or career, or (most likely) YOURSELF?  But all stories if not subsumed under 

the story of Jesus with Jesus as the hero are ultimately vain tragedies or absurdities.  Take 

the American story of humanistic optimism, of consumerism, of self-determined 

greatness; it’s empty.  Our heroes disappoint us, especially when they’re ourselves. 

Nothing satisfies finally besides Christ.  I was reminded recently of the tragic 

story of Kurt Cobain.  Last month marked the 17
 
year anniversary of his death.  He had 

fame and fortune, but in his suicide note he wrote something that resonates, I think, with 

all of us who have experienced the loss of allure of stories that used to captivate us.  He 

wrote: 

 

I haven’t felt the excitement of listening to as well as creating music along 

with reading and writing for too many years now.  I feel guilty beyond 

words about these things.  For example when we’re back stage and the 

lights go out and the manic roar of the crowds begins, it doesn’t affect me 

the way in which it did for Freddie Mercury, who seemed to love, relish in 

the love and adoration from the crowd.
8
 

 

Have things that used to enthrall you when you were little, that seemed so big and grand, 

become a disappointment to you as you get older and see them more up close?  I 

remember walking into my first college basketball game in Mackey Arena as a kid and 

seeing the 14,123 screaming fans and being overcome.  This year I went to my first NBA 
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game, at the United Center, and watching Derek Rose, ordering food from my own 

waitress, and I remember thinking, “So this is it?”  It didn’t give me the goosebumps. 

 I’ve heard people who watched Princess Charles and Diana wed in 1981 remark 

how this recent royal wedding with William and Kate seemed less fairy tale, less 

spectacular.  I’ve been thinking about that wedding lately.  After the exchanging of rings, 

Prince William – heir to the British crown – said these words, “With this ring I thee 

wed… and all my worldly goods with thee I share.”  Oh how much more do we who are 

united to Christ, get all the eternal riches of the universe!  And after the ceremony the 

couple went back into a sacred, private room and wrote their names in the storied register 

of royalty.  Kate Middleton, a commoner, daughter of a flight attendant, was now 

Dutchess of Cambridge, etc… 

Jesus is the Davidic King that all those before look forward to and depend on.  

And, likewise, all those after look back to and depend on.  Is that you?  Is your name 

written into his story?  This story of Jesus never grows old or fails to captivate for 

eternity.  It’s what all other stories are faint echoes of.  And it’s this: the story of a King 

who comes to die for sinners and give them all his inestimable riches. 

The Bible speaks of a Book of Life with names written in it (i.e. Rev. 20:12).  

Jesus, in Luke’s Gospel, tells his disciples not find their significance and happiness in 

their success, their prowess, their power “but rejoice that your names are written in 

heaven” (Lk. 10:20).  Is yours one of the names written in the Book of Life, not to 

highlight yourself but to point to the grace and glory found in Jesus the Christ? 

 

The Lord’s Table 
 If it is, you are invited to eat at his Table… 

 If you’re not sure, then wait to eat and come talk to me or one of the other elders 

after the service… 

 

Benediction 
May this trustworthy saying have your full acceptance: “Christ Jesus came into the world 

to save sinners – of whom I am the worst.”  May you know his mercy, his unlimited 

patience, and believe on him to receive eternal life. (cf. 1Tim. 1:15-16) 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

This sermon was addressed originally to the people at Immanuel Baptist Church, Chicago, Illinois, by 

Pastor Nathan Carter on Sunday morning, May 1, 2011.  It is not meant to be a polished essay, but was 

written to be delivered orally.  The mission of Immanuel is to be a multiplying community that enjoys and 

proclaims the Good News of Christ in the great city of Chicago. 

 



8 

End notes: 

                                                 
1
 R.T. France, The Gospel of Matthew, NICNT (Grand Rapids: Eerdmans, 2007), 29. 

2
 France, 28. 

3
 Craig S. Keener, The Gospel of Matthew: A Socio-Rhetorical Commentary (Grand Rapids: Eerdmans, 

2009), 78. 
4
 Christopher J.H. Wright, Knowing Jesus Through the Old Testament (Downers Grove: InterVarsity, 

1992), 1-2. 
5
 Keener, 78. 

6
 Keener, 78. 

7
 Leon Morris, The Gospel According to Matthew, The Pillar New Testament Commentary (Grand Rapids: 

Eerdmans, 1992), 23. 
8
 http://kurtcobainssuicidenote.com/kurt_cobains_suicide_note_scan.html 


